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70 KEITH FELDMAN

Moving toward a homespace, getting back to work, imagining possibilj.
ties for the future: Hammad’s call for a transnational mobilization of dig- -
sporic communities in ghettoized spaces is one critical approach. The wide

 circulation of Hammad’s 2001 poem, “First writing since,” describing the
complex contradictions of Arab American identification in the wake of the |
Trade Tower attacks, is one sign that these strategies for transnational mo-
bilization are gaining a foothold after 9/11.5 Another is the open-ended rup

postuational Ethics,
postcolonial Politics

of Simmons’s Def Poetry Jam on Broadway in New York City, in which Ham-
mad-——and many other members of diasporic communities—critiques the na-
tion form through its connection to the logics of U.S. imperialism. They are
indeed signs that transnational autobiographical identification-—placing the
autobiographical self in solidarity with a network of diasporic populations—
has had the effect of carving out access to increasing publics. But just as U.S,
foreign policy continues to deepen its military and economic engagement
with the Arab world, just as “the nation question” for Palestine is answered
through policies of otherness and exclusion, so too must the multiple contra-
dictions in the nation form continue to be addressed, critiqued, and utilized
as a basis for social transformation.

5. Hammad reads this poem in the series premiere for Def Poetry jam, and it has been
widely distributed via the Internet.

Raimonda Tawil's My Home, My Prison

JAMIL KHADER

How could I be free?
I am a Palestinian living under occupation.
I am 2 woman living in a male-dominated reactionary society.
I am a wife in a society that has made men into gods and women into
submissive dolls. My house arrest has ended. My enslavement persists.
My battle for emancipation has only begun.

—Raimonda Hawa Tawil, My Home, My Prison

The Palestinian journalist and writer Raimonda Tawil is a unique voice in
contemporary Arab women’s writings. Her moving and controversial autobi-
ography, My Home, My Prison (1980), contests and problematizes the domi-
nant thematics and tropes of Arab womenss literary tradition. Evelyne Accad
(1995) and Mona Fayad (1996) point out that despite the opportunistic dis-
placement and “metaphorization” of gender in the metaphysics of national
presence, Arab women writers have traditionally valorized the metanarra-
tives of nationalism, resistance to colonialism, and the unified community
over women's personal identity and freedom from oppressive patriarchal tra-
ditions, Like many other women around the third world, Arab women felt
obliged to identify with national resistance to colonial powers, consequently
subsuming women's struggle for independence under the banner of masculin-
ist national identity (Kandiyoti 1994}, Ultimately, any womanist, or feminist,
critique of Arab patriarchal structures and its nationalist master narrative had
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to be suspended until a collective subjectivity and a national sovereignty were

affirmed. Especially in Palestine, since the convention of the Arab Womeny -

Congress of Palestine in 1929, Palestinian women have been expected to com-
mit themselves to the project of nationalist mobilization (al-aamal al-watan; ) at
the expense of their struggle for social rights and gender equity. Julie Peteet, for
one, notes that “Palestinian women perceived themselves as victims of Zion-
ism not as women, a separate social category, but as Palestinians who felt their
national identity and survival in their homes threatened by British occupation
and a hardly disguised Zionist claim to their country” (1991, 42). Palestinian

women, however, have paid a heavy price for prioritizing national struggle over:

gender concerns, By 1990, as Rima Hamami and Eileen Kuttab correctly argue,
the Palestinian national movement depolicitized gender, marginalized women’s
social rights, and even went as far as considering “women’s political activism
not as a contribution to national liberation but as a threat to it” (1999, 4).!
Unlike many of her sisters, however, the outspoken Palestinian journalist
Raimonda Tawil insists on narrating her struggle for women’s autonomy and
national self-determination simultaneously as a Palestinian woman living in
a repressive Arab society under Israeli military occupation and Zionist set-
tler colonialization of the West Bank and Gaza. Raimonda Hawa Tawil was
born in Acre in 1940 to an urban, bourgeois, Christian family and reluctantly
became, after the 1948 Catastrophe (al-Nakbah), a citizen of the Israeli state,
“the home of the Jewish people” She experienced firsthand the trauma of dis-
possession, separation of families, “minoritization,” and the daily negotiation
of the alien language and culture of the Israeli occupiers. She continued to
live in Israel, but moved to Nazareth, where she attended a convent school.
After her mother divorced her father, an unprecedented act of gender rebellion
in Arabic culture, the father sent Tawil to a new school in Haifa, in order to
separate her from her mother. In 1957, Tawil revoked her “second-class” Israeli
citizenship, crossing the Mandelbaum Gate (Gate of Tears) to settle in Am-
man, Jordan. In Amman, Tawil endured the repressive puritanical traditions
of Arab patriarchy, which robbed her of any sense of economic independence
and the freedom of movement. Unable to return to Israel, because the Law of

1. For more on this issue, see Abdo 1994; Glavanis-Grantham 1996; Gluck 1995; Jad 1995;
and Sharoni 1995.
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eturn did not apply equally to the indigenous population of Pale':st'mi, lejiwi
had no option but to get married. Her marriage entrapped her in a "go azd
cage” under patriarchal custody. But in her quest for personal a;)utosrilom);e "
emancipation, after reading none other than 'H‘w Second Sex yd :rl?eoima e
Beauvoir, her marriage was troubled, as she continuously conteste g
i cile wife,
ofa ;?;:Z;Zf t(lilz 1967 Six-Day War (al-Naksah), she nimved to the tj;.w?l icj
Nablus in the West Bank, where she witnessed once agam th;: traurtr(l)a ;cr -
tory of Palestinian dispossession and mass exodus. Tawil noYv ;gankmiv e
pate actively in relief work for the refugees in the ‘cjamps, using c;r e
of Hebrew to help alleviate the miserable conditions of the re uge;:,s.lsmeli
thus joined the General Union of Palestinian Womer? to protes.t t esuCh ”
ruthless violation of Palestinian human rights, espeaall‘y 'pracnczsd -
house demolitions, collective punishments, land expr(.)pnatlon, an ep(z1 y
tion. Tawil then moved to Ramallah and began working .as a corresspor-l ein
for the foreign press; she would later establish the Palestm? P.ress erv1cete”
jerusalem, in order to help the Palestinians gain “the permission ‘to1 r‘l/z\:trrrz: ,n
to use the late Edward Said’s words, and to reconstruct thelab.)(tsma‘ eé er 1
and Israeli media representation of the Palestinians .as pn'mltwe, 1rr?1t12-r(1;
terrorists. Against all national dicta and Palestine Liberation .O:.rgam.za;1 ,1 "
(PLO) policy at the time, moreover, Tawil foug.ht for.the‘cPale-:sttfl;an r;g "
self-determination and independence in coalition with “dovish” Israe 15. to
other cosmopolitan Jewish figures. Thus, she turned her Ramalle‘th home. in y
a salon, where the local Palestinian and Israeli as well as the mter;;}alnor; !
Jewish intelligentsia would meet to discuss the future of the Levant. i als -
traveled to the United States on a lecture four to promofe her two-stell e ?0
lution not in the name of inherently divine or natural ng.hts over Pal e?tme
but in the name of global ethics and justice. These tranSI.latlonal connfecél(r}ns,
however, infuriated the Israeli military administration in the OCCL:lple ,h‘er};
ritories, and she was placed under house arrest for fifty days, during whic
rovocative autobiography.
. iiott;i?;zgf biographical sketch shows, Tawil situates hf:r strulggl.e, or w;*fat
she refers to as her “double alienation,” or double colonization, within t_het tl;;
tory of anticolonial struggle for national indepenldence as well as zgar;;g .
established structures of Arab patriarchy in Palestine. Suha Sabbagh ( .6},
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therefore, frames her discussion of Tawil within Frederi
“national allegory;” mainly because this autobio

tional commitment, claimi
ing but a ploy to protect her feminist 4

Notwithstanding the problem of intention, Sabbagh glosses aver those mo

latter for her is predicated on the marginal
Instead of the prism of national allegory,
phy within the discordances and tension
hood and nationalism,
what is now referred to

ization and silencing of the forme.
I propose to read Tawil’s autobiogra-
s between the discourses of woman-
feminism and postcolonialism, through the prism of
in literary circles as postnationalism.

Theories of postnationalism Purportto resolve the ambiguous temporality
of the notorious prefix Post in postcolonialism,
as the time “after” the end of posicolonialism, an
colonial formations out of international geopol
thus reread the colonia] encounter as a transcult
venture,” as Said writes (1993, 269). As such, the

and indeterminacies in colonia] governmentali

by encoding postnationalism
d thus prematurely strike neo-
itics.” Postnationalist theorists
ural event, or as a “cooperative
y foreground the ambivalences

sm and its discursive practices
as well as anticolonial nationalism, as Homi Bhabha (1994) has shown after

Frantz Fanon. Postnationalists also shift the grounds of the discussion from
resistance and its Manichaean subtext of polarization to a recognition of colo-
nizers and colonized as partners and collaborators against “institutionalized

suffering,” in Ashis Nandy’s words (1989, 137), Colonialism, thus, turns out
to be 2 mutually transformative process that ¢

and subtle intimacies” between Oppressors an
It allows postnationalisis to acknowledge n
themselves victimized by their own “modes

elebrates the “mutual contagion
d oppressed (Gandhji 1998, 129).
ot only that the Oppressors are
of oppression” but also that the

2. This same concern was articulated by

Ella Shohaz ( 1952), who contests the viability of
postcolonialism to the question of Palestine,

since the post as a temporal rupture with colonialism

fails to register the continuous Israeli occupation of Palestinfan territory,

ck Jameson’s theory of.
graphica] act “combine[s] the:
dismisses Tawil’s genuine na'_ :
ng that her interest in the nationa] struggle is noth. .

op
- ijonal discourse becomes a counter

. . < IS B [: P ..

: i i Haboration {1993, 277).
genda from patriarchal vengeance (5),- of the world,” one that substitutes violence for colla

the Palestinian nation, because the.
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tly, postna-
i tem,;” in Leela Gandhi’s words (138-39). Consequ?n V; Ip.
P reoursebe discursive site conducive to reimagining, as

ibili tion of-
For Tawil, the alternative language of possibility and transformatio
Or 2]

‘e] € y p i i E]‘C arrati €5 Of
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tional discourse, one that rereads contemporary, fmd anachromrftm;
- ial hegemony such as Palestine not only with but also .agams
conteﬂ? Ofc?lomzlthfu h she wholeheartedly believes in reconﬁgl‘n:mg the
posmatmnahs'm.I raeL’Pflestine in terms of its intimacies, contiguities, and
- Z'One ”ll“n Sl does not simply lose sight of the asymmetrical power rela-
o et ?Wl elis and Palestinians within the international p:.m-ve?r struc-
. ?‘:::e‘:;d i:r era. She cannot afford to ignore the daily humﬂlatlolzl idt
lt:;;ity her nation is subjected to at the hands c'of the I'srae.hz.i.::sa s;fl};, ;()Z.ma_
only destabilizes the self/Other, colonizer/col?m:;fal:;a;ethe e
ional fashion but also recenters the history of re e
zzzaand Zionist settler colonialism in the West Bank and ;;.zz SSt;:E e .
Tawil’s autobiography, thus, illuminates t.he preco'n i ons or e pre-
duction of postnationalist discourse about which theorlesdg[ ‘ ;pns nations =
to be silent. These theories never spell out the corf 1 ns, < or
S'eem in which postnational identities and subjectivities can :
Clrcumsmnczs lzr;:rmed in their singularities: Which postcolonial s?bject;
::eu::;:bf: of Illecom'mg postnationals? Under wha%t conditions? E(;v;;;i?;\:r
demonstrates that postnationalism can still be a viable st;ateﬁzrical e
and cosmopolitan postcolonial subjects who c.an balance the :.(mal cemands
of hybridity with the political project of resistance and nati

through solidarity politics.”

i ine Isras see ll—[.'l] g]()d 1988,
3 On thIS pOhl‘lC'S Df nega ion in Palestln I' (31, Ab i3 o
4. In [61ating 1ssUES Of pOStﬂatIOIlaliSm alid hybl idl‘ty to the Ialeslmlan case, I am taklng
155U¢€ W‘] Vie a TWE ’ i at hybl’idily . does not appeai to
i denburg s confention th :
i ith Smadar Levie ﬂd Ted S -
be a uable str ategy in the Struggle fOI’ Palestine—a case ()f an eXﬂlC ldeﬂtlt} demaﬂdmg to return
-
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In what fol
lows, therefore, I wouid like first to address the co
ntext ang an women, as critics suggest.” She does,

preconditio .
T aumll;;f;:a;f;e P;Od-llllcuon of an insurgent postnational subjectivity i,
mopolitan subjectiviz; th":l e;l(pfore her reconstruction of an outsider, cog.
Beauvoir's Second Sex. | Wﬂc;ulg a Post.cofonial reinterpretation of Simone de
of the Palestinia. na“[i-onal . a so. examine Tawil’s critique of the sexual politics
two major symbolic s acesm;;gmar.}’ .as she dissolves the boundaries between
the home and the prisIZ)n t ) h-aIeStmlan resistance and regeneration,
and rewrites them into Ohw ich she alludes in the title of her autobi
and unhomelince. ¢ esz: ot-her as uncanny sites of oppression,
her critique of PaIe.stiZCiZE r;;t'wm T‘how ifmw her cosmopolitan outs
the in _ ' 1on.a 1sm Ciear a space for the producti

o pmt;r;' :)eg:t:z: of io'str.latxonahsm: she destabilizes the Self/Other boundarie
se of intimacy and contiguity between Israelis and Palestinianz

Whﬂe d th 1911 i resist
1me Engaglng in atei'ial ai]d
. .
I c Sa' et m dlSCul’SlUE f()rmS Of s ance.

scourse for an analysis of Palestini
reconfigure de Beauvoir’s valorization of gender oppression and the
ntity narratives such as race, class, na-

di
‘however
Othering of women across multiple ide
tion, religion, and education.

In her epochal work The Second Sex (1949), Simone de Beauvoir claims
that patriarchy posits “Man” concretely through projects asa “continual tran-

scendence toward other freedoms” while constructing “Woman” in opposition

namely,
nce entails a superjority emanat-

as the absolute immanent Other. Transcende
ing from man's ability to master and annihilate the earth and the body, with
which women have been associated by virtue of their reproductive capacity.
Moreover, she espouses a belief in the essential unity of women based on their
representing “Woman~ as a universal category owing to
Beauvoirs homogenization
r Tawil and other third

ography,
effacement,
derness and
on as well as
biological destiny,
the shared experience of gender oppression. De
of women's oppression poses two main problems fo
world feminists. First, de Beauvoir's Eurocentric feminist

e women as a universal category and elides differences in the experiences

1
of women across various cultural spaces. Presupposing gender Manichaeism

de Beauvoir is unrelenting in

narrative essential-

QUTSIDER, COSM
OPOLITAN FEMI
NISM: A POSTCO
LONIAL

REINTERPRE

TATION OF SIMONE DE BEAUVOIR’S SECOND SE
X hetween the sexes in this universalistic discourse,
and intersecting social determinants,

suppressing other multiple, interlocking,
d. Not until she coauthored

between and across which the subject is constructe
h Gisele Halimi their book Djamila Boupacha (1962}, on the young Alge-

nicide bomber who was tortured and raped with a bottle by French inter-
to examine

The preconditi i
e i o dltrlon 1;01“ the narration of Tawil’s postnational politics is an affi
¢ multiplicity of the outsider i iti o
. er identities th i i
o ‘ af she inhabits t
: 1‘1fe. Tawil engages the multiplicity of her subject P
within the universal referent of womanhood as she re

.\ wit
positions and difference
Second Sex (1 . ads Simone de Beauvoir
pression a c(i ?:0 65). Thus, Tawil chooses not simply to valorize gender or's
n . .
o ¢ ebOthermg of woman as de Beauvoir does but rather to £ }I:
Iple subjectivity in a postcolonial 0 fash-
L . context, ora . ..
subjectivity. Tawil does not blindly appropriate de postcolonial feminist

rian s

rogators, did de Beauvoir start to decenter her cultural identity and

her location along various yet discrepant cultural spaces.®
Tawil, however, manages to salvage an outsider, cosmopolitan feminist
subjectivity from The Second Sex itself, remarking that de Beauvoir inflamed
her “to resist oppression in all its forms” (1980, 170-71). Realizing very early
in her intellectual development that patriarchal domination collaborates with
colonial powers to suppress and erase her from the public space, Tawil articu-
Jates her multiple subjectivity between and across discrepant but overlapping

Beauvoir’s philosophical

1 terri y 199 Al I vie edendur re¢ correct in claimin th t
to its h storic Tifor ( 6, 12). hough £ and SV\. d bu g a Q. tin l
all £ tha

mnians Com ¥ y
unal ntity is “th ¢at Wi h
!)e{ ause Pales ans muna. lde 3 I ened t]l Iadlcal Cﬁacﬂﬂlent the cannot

P ges I Y € 5. p
10t desue the l)aSlC rivile, (¥ thal accompan 1lembe: Ill and Cltl&enshl

group, nation,” P in a community,

desiring a communal ident;
. identity does not

" . ] ) prechude th ; . X
ies formed in the liberation struggle in solidarity with Israeli ¢ production of hybrid identi-
thermore, sraelis and reforme

Elise Manganaro oversimplifies Tawil's dialogic construal of de Beauvoir

“western outlook and a Western systermn of references” (1689, 131).
and her departare from the existential intelligentsias

Levi d d Zionists ( 5. For instance,
evie and Swed ) ionists (123, Fur-
are capable oy of . enbu.rgs argument can be misinterpreted as saying that Pal ) For
y of negating their negation, not transcending it in non-Manichaean f es

- Iciaean form:

to a najve assimifation of
&. On de Beauvoir's Algerian writings
complicity with French colonialism, see Murphy 1995.

tinians

S.
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social determi ;
rminants. Thus, her outsider, cosmopolitan subjectivi indivi
ty emerge; an individual was

in the i i i
o interstices of dominant and emerging national, class, religious gend
and linguistic i i ’ ) s,
el guistic identity narratives. In between and across these interstice ;13
a lc a g ) el 0 S, S
g tes her politics of disidentification with the pedagogical narrativ :
alestini i i i e
. arcli nationalism as a woman; with the colonial military hegemon f
oniz i i i iti Y
; ; subject who is deprived of citizenship after the 1967 war: with};hS
partisan Arab regimes as a Palestini i ’ .
estinian; with the Palestinia
; n subaltern
as a mem i isi g
me berC ;f the elite bourgeoisie (255); with the predominantly I\iuslip '
ety as ist i .
femini}; : :? h li'istl.sm (37, 81); with the conservative patriarchal culture g
o > ;v:t the monolingual Arab society as a fluent and competent speak .
of multiple colonial langua e
ges—Hebrew, French, and Engli '
ol ; ) nglish; and with
e 2 th
p asxt and illiterate culture as Western educated and cosmopolitan )
€ const i i ‘
et ant r;n};akmg and unmaking of this outsider, cosmopolitan sub
€ross and between various disc s
repant power discourses
a postnational condition of i P
productive aporia. Tawil th i
oL <on - . us continues to prob-
on at any historical mom i
ent of her life t
matize | ny hi € to express her re-
pctanc (.) belong to any identity narrative and ultimately to transcend these
A . .
- 1hies into an alternative condition with a radical language of pos ibility.
e problematics of citizenshi rich 1
ship can provide a good i
ot of hi good example with which to
politics of disidentification. Afi
: - After the establish
she decides to renoun i ool e
ce her Israeli citizenshi i
. p, despite the personal f;
e ded " r fsracl personal freedom
e tjy yed, because “Israeliness” is predicated on an exclusive ethnoreligion
entity narrative of “Jewishness™ B | S
- But even when she reterritorializes i
oty e Itorializes in Am-
e, she 1§es .that she had to struggle not to forfeit her Palestinian identity
e Jordanian regime. Moreover, in the feudal, puritanical, patriarchal

glture of Jordan, Tawil's personal freedom as a woman and
cted to the domestic space. At the interplay of privileged and oppressed
onalities in Israel and in Jordan along gender, national, ethnic, and citi-

p discourses, Tawil contemplates her condition of aporia: “In Israel, |
d be treated as a second-class citizen.

restri
: Positi
zenshi
d belong to a despised minority an

as a woman my personal lot would be much better than in Jordan.
n—which is

woul

Afl the same,
A difficult choice; humiliation as an Arab or repression as a woma

petter?” (55). Yet Tawil decides to move to Nablus, in the West Bank, where she
es to defy easy classification in any comfortable cultural space. Tawil,
refuses to be fetishized in any stot of Otherness, by strategically artic-
ulating her location across shifting positions of both subordination and free-
dom, privilege and oppression, which undo the fiction of authenticity in the
identities and open up to an alternative postnational discourse.

contini
in short,

formation of

UNHOMELINESS: THE UNCANNY CONTEXT OF POSTNATIONALISM

il shed light on the preconditions for the production of
postnationalist discourse in a colonial situation, but she also delineates the
context for the production of such a discourse by engaging both the oppressive
colonial occupation of Palestine by Israel and the sexual politics of the Pales-
tinian national imaginary. She discloses not only the oppressive patriarchal
traditions underpinning this nationalist imaginary but also the patriarchal

complicity with Israeli colonial hegemony in suppressing Palestinian women,
nd deromanticizes the mythic representations of

Not only does Taw

Tawil thus problematizes a
the home/land in the Palestinian national iconography, as she ruptures the
phantasmagoric isomorphism between the home, the homeland, and women.

Tawil draws attention to the continuity of

Decentering the ideology of home,
the terrain of terror and violence between the sphere of the Israeli prisons and

the domestic sphere. Rather than dic
suggests that the domestic sphere reprodu
litical technologies of Israeli occupation governmentalism and Zionist seftler
colonialism and encodes them as gender ideology.

Tawils confinement within the clanstrophobic space of home/prison pro-

vides not only the occasion of the production of My Home, My Prison but
g trope. The autobiography begins

7. As the “state i "’
e . of the Jewish people)” Israel is based from its originary moment an th
, or, belter, i i i
e o ht ¢ legal obliteration, of the Palestinian conmmunity that continued id
ands after the Catastrophe. Th i eveen
. There still remains a disturbi ion i
e e ; . ing confusion in Israel between
nrone ty zenship regarding the Palestinian citizens of Israel The writer Anton Sh,
| ‘ ship e . nto -
who is a Palestinian citizen of Israel, points out that there is no el b

hotomize the prison and the home, Tawil
ces the oppressive economic and po-

g & e s . nationality in Israel but
lon.” To put it more bluntly, there are no Israelis in Israel but fews, Arab
, Arabs, or

DI Uze. Boﬂl IaW[[ aI]d Shanlfnas, hke the recent El]lergellCe Of a p()St’ZIOHISr. dlSCOU]’Se in Isr ael

and n Lhe ]erSh dlﬁSPOIa, dﬂ]na]ld that Ist ad Ies()!ve ﬂle Pal adox of IiIs foulldan()ﬂa.l In}‘th. In
P = ] p o

d post Zl(ﬂllst €ra. ISI ael] law I)aS 1o detetilllﬂe Whetlliﬂ Israel 18 the state of the EWISh L0 Ie QOr

the state of its citi
s citizens. See, for example, Shammas 1995,
also its narrative frame and major structurin
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with a phone call, which replaces the “knock on the door” of traditi
memoirs, from the military government bureay, summoning her
the military governors office in Ramallah.®
authorities accuse her of threatening the sec

A icity, Tawil deploys the
onai pr; . 1i-ed as the unadulterated image of cultural auth{lantmlty : IlPtuming
pri Fetishize home in a way that projects the architectonics of the prison, .

- om: . ome-
frop® zf ;son and the home into embodiments of the condition of un

: i

both the pr

i ibing home in
i i of home and prison by descri
e o ell as of psychic disruption of the

to report.
Without trial, the Israelj miliay

urity of the Jewish state by practic
ing false and inaccurate journalism, Consequently, they subject her to “specis

supervision,” during which she has to “remain behind the doors of the hous
in which she resides in Ramallah, throughout all hours of the day and night
(6). Placed under this arbitrary house arrest, she realizes the implicationg ¢

this sinister confinement on her mobility and freedom of thought and expre
sion. In the meantime, Tawi] decides to “record

Tiness: ’ '
..rms of objectification and oppression as wi
1€

1 eification with the maternal body and voice. Thus, her c-:ondition of cap:[
idenﬂﬁcat%o fi d foremost the unraveling of the obscenity of e-ntral:?men
e i rStta}llnt are usually masked, rationalized, and neutralized in .the
A f ';1 homely. This unmasking constitutes an urgent Pro;ect
fan]ﬂiar’ Spacesh0 zrab women in their denial of their gender oppressmrT ére
foia;wgi:;;v sccl)glzophrenic (67). She exposes, thus, the space of domesticity
pa 010

the story of all iy prisons, g]

ing the feminist subject to a docile body (9). F
between national and gender subjection,
prison as a condition of unhomeliness, As she narrates her multiple incarcer.-
tions, Tawil recognizes the underlying condition of

up in an existential imprisonment under which h
has only begun” (257).

In Tawil’s autobiography,
figuration evolves into an unc

uncanny space, nonetheless,

the textual production of the home/prison con-
anny space of displacement, Understanding this
requires positioning the home/prison nexus in its
cultural and political contexts, In particular, I shall examine how Tawi] sup-
plants the pleasures of the cultural discourses of Palestinian national forma-
tion with the tropes of deprivation, loss, and estrangement. These discourses
are, first, the rhetoric of revolutionary regeneration in prison and, second,
the familiarity of dwelling places, The radical nature of this strategy becomes
even clearer when examined in the context of the political realities of arbitrary
detention and house demolitions that Palestinians endured under the Israeli
military occupation.® |

Whereas Palestinian literary texts invoke the penitentiary as an imperialist

topos, where Palestinian prisoners are dehumanized and Palestinjan national

identity is effaced, and home, in contrast, is seen as the space where women are
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desire under conditions of spatial immobility. She remarks: “But as a woman,
I could not feel that I belonged to this society that threatened to dehumanize
me into a sex object. I felt like a stranger, persecuted and misunderstood. | did
not want to remain a slave, a woman-child” (67). As such, the domestic space

manipulates repressive masculinist technologies to efface, detain, constrain
]

surveil, discipline, confiscate, and dehumanize the body and agency of the

femninist subject.

In short, Tawil correlates her imprisonment in the endogenous prison
of patriarchal domination with her confinement in the colonjal penitentiafy
Home and prison, patriarchy and colonialism, then, function in an economy
of synonymous substitution. Indeed, for Tawil the Israeli detention centers are

not that different from the “prison called marriage,” and her husband is not

much different from her Israeli jailer and interrogator. Unsettling the carceral
borders across and between the public space and the private terrain, therefore,
Tawil is capable of envisioning a postnational language of ethics and possibil-
ity with the Other as same and different, intimate and hostile, at once, while

insisting on the immanence of the language of resistance and national libera-
tion in the name of the politics of solidarity.

POSTNATIONAL ETHICS, POSTCOLONIAL POLITICS

Disavowing the sacrosanct iconography of the Palestinian national master nar-
rative, Tawil rewrites the traditional semantics of the Israeli-Palestinian colonial
encounter with and against postnational discourse. She not only inscribes what
Leela Gandhi calls the “unembarrassed—and potentially embarrassing—uto-
pianism” of postnational reimagining of an alternative language of mutuality,
intimacy, and solidarity between colonizers and colonized but also recenters
the urgent language of resistance to the brutality of the Israeli occupation and
Zionist settler colonialism (1998, 137). Like Edward Said’s influential works on
Palestine, Tawil warns against both fetishizing the production of a Manichaean
colonial epistemology that posits not only the Self against its Other, Palestin-
ians against Zionists, victims against oppressors, and conceptualizing their co-
lonial encounter as a confrontation between antagonistic national narratives
and identities (see Said 1993, 1994a, 2001). Tawil, thus, destabilizes the Self/

Other boundaries by unraveling the indeterminacies and multiplicity in the

: Constl‘uC
Arab cultural unconsciousness. She a

of Jewi
An
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tion of the Jewish Other in the Palestinian national imaginary and the
Iso appropriates the traditional signifiers
shness to uncover the Otherness, or Jewishness, of Palestinian identity.
d finally, she works in dialogue and coalition with the Israeli peace camp
and the international Jewish intelligentsia, turning this colonial encounter into
2 “collaborative venture;’ as Said says.

After the June war of 1967, Tawil immediately realizes that Levantine
spaces, histories, and identities should be urgently reconfigured to accom-
modate the new realities of the Middle East. In that historical juncture, the
Jew occupied a monolithic image in the Palestinian/Arab cultural and politi-
cal discourses (Harkabi 1972). The Jew in the Palestinian national imaginary
and Arab cultural unconsciousness was seen only as a Zionist Other whose
existence was interpreted as the negation and erasure of Palestinian presence.
In the ambience of fear and mistrust that dominated the Levant after 1967,
the nationalists invoked Manichaean paradigms in which the Jew was always
constructed as an oppressor, a fascist and even nazi persecutor, and an Euro-

pean imperialist. As such, Tawil was always reminded that “the Israeli with

whom you want to make dialogue is in uniform and carrying a gun” (1980,
124) and that “they are all Zionists, they all serve in the army—therefore
they cannot be trusted” (159). Even her young daughter Suha is understand-
ably brainwashed by this boycott mentality. On one occasion, Suha tells her

mother, “When they’re in uniform, they can't disobey orders, can they? They

are obliged to kill” {192).
Tawil defies this nazification of the Jews by splitting the image of the Jew-

ish Other into colonial Zionists, on the one hand, and humanitarian Israe-

lis, on the other. She emphasizes that it is necessary to engage a nonviolent
struggle against the colonialist Zionists who believe in the dream of Eretz Is-

rael, but it is equally imperative to fight in coalition with “dovish” and leftist
Israelis. Underlying her unstable, slippery representation of the Israelis is her
belief in the essential humanity of the Israelis and their Jewish ethics. Even
the most racist, evil oppressor does nof lack a conscience or sensitivity to dis-
tinguish between oppression and respect for Others. Tawil would constantly
strive to reach out for and relate to the humanity of the Other: “As long as [the
Israeli soldier] was in uniform, he was an enemy—Dbut inside the uniform, he
remained a man nonetheless. Time and time again, I encountered the same
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conflict—how to relate to an enemy as a human being? How to relate 1 a

human being as an enemy?” (149). 'Therefore, she narrates how some Israg)j

soldiers did assist dispossessed Palestinians, despite the military prohibition

against collaboration with the enemy. For example, the soldier Hanoch wag
honored by Nablus’s mayor for his tremendous help to the refugees in the Nab.
lus areas (14). In addition, she mentions how after the 1967 war, when the
residents of Kalkilya were displaced from their town for the second time, an
Israeli-Moroccan soldier defended those villagers against his troopers’ sadistic
humiliation of them. He angrily scolded them, saying, “You people don’t have
a heart! Don’t you have a home, a family? Is this Judaism? You ought to re.
member Auschwitz!” (100). She also tells the sfory of Siah, a radical opposition
group of dissident Israeli intellectuals who rallied in support of the residents
of the small Palestinian village Akrabeh when the military government pres-
sured them to sell their lands to Zionist settlers, By circulating these stories,
Tawil shows both Palestinians and Israelis that there are Israeli Jews who “were
prepared to clash with their own army, to risk beatings and imprisonment in

order to express anger and disgust with their own government’s treatment ofa

remote Palestinian village” (159).12

Besides splitting the monolithic representation of the Israelis, Tawil de-

bunks the Jewish/Palestinian polarization by recognizing the Otherness of the
Self. Tawil redefines the mythic codification of the Jewish diaspora by calling
the Palestinians “the new Jews” (77). The mass exodus of the Palestinians in
1948 and 1967 led to an ironic reversal: “The place of the Jewish refugees was
taken by the Palestinians” (111). Blurring the Arabs/Jews, oppressors/victims
binaries ultimately transmits a sense of the atrocities and genocide that char-
acterize Palestinian/Jewish histories. Tawil notes: “Any person of conscience—
Jew or Christian—should acknowledge this injustice, whereby the persecuted
survivors of Nazi concentration camps were given a home by making the Pal-
estinians homeless. ‘We are like you; I told my Jewish listeners. “We Palestin-

ians are the Jews of the Arab world™ (201). This radical strategy problematizes
dominant notions of identity, Self, and Otherness without offering absolution

£2. Such stories of solidarity made it to the PLO's 1981 Committee for the Occupied Home-
fand Report on Contact with Jews, which praised the “positive role which the democratic and
anti-Zionist forces play” in the conflict {Lukacs 1992, 357).
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for the history of dggression and violence upon which the }ijish st;:.te is_;‘;lit.
Refusing to subscribe to an originary authentic fSelf th?t Vfahc{atfestt t: lir; - oyf
of one cultural space, Tawil transvalues the national .s1gn1ﬁers 1;1110 e st f
ontological ambiguity as it is caught ina netwo'rk of dﬂferencesl.. z :tween "
ontological slippages fo suggest interconne.ctlc‘ms and mutuality
raelis and Palestinians while preserving their dlffere:nc‘f:. N
Encoding “Palestinianness” by the traditional sigmﬁer's f) }ew1i i o zr,f
including diaspora and genocide, Tawil decenters .the.pnvﬁegedloca 1(1 !
Jewishness as synonymous with trauma and suﬂ"erln‘g in post—H:f o‘causew -
rocentric culture. As such, the archetypal representation of thf:’su ering .] 1
transformed into the haunting image of the persecutor. Tawils Postn;tlo;ar-
ism is used to contest the Jewish monopoly of the industr?{ ?f pain an sttli-l iz )
ing in Euro-America and to elicit sympathy for the Pale'stlman cat;se‘ :1«71 e
framework of justice. As Nubar Hovsepian correctly' p01r%ts' ouf; t aj i eoc ° i -
cal “privatization of pain prevents the victims fr(.)m 1magm}11ng et ;)eze(1994
prehending that they are capable of heaping pain on ajnot er peop ) eithe]:
53). Evoking this postnational interconnectedness, Tawil does not i:neaf e
to retrieve (like discourses of assimilation) or even sub\'rert myt s o ;) 1g ii
sameness, and purity. Instead, she endeavors to claim.an znautlhe.ntafi[(;lle (; ;fu_
cal origin that is marked always already by disjunctive hybmd:ty.th tL; nas-
thentic origin derives from processes of transcultur-al ex?hange-s ath o
render Otherness either antagonistic to sameness or 1dent1‘ca1-t0 it. Rather, s-
postulates a constant slippage and recognition of the self in its heterog‘;:?eltz1
and of Otherness in its diversity as she recognizes Otherness as the Self an
i erness. . N
" S";fi;np?:national reconfiguration of Israeli and Palestin;an 1c§in;jijz
through intimacy, mutuality, and contiguity clears a sF)a-ce or Z Isjaelgi S
exchange and the politics of solidarity betwee.n Paflestlmans an ’ and.
She thus becomes a worker for dialogue and solidarity b”etween- Israc:i is 5
Palestinians, as she struggles in coalition with “dovish Isra.ehs an 0:1 (ter
leftist cosmopolitan Jewish figures to promote .channels of f:iialotg;e agaaiei
forge alternative relations between the two DE.lti()l‘lS, for which o irt e
tinians accused her of treason and collaboration (1989, 122). f-[”aw1 -u -
her home into a salon where the local, regional, and 1n-ternat10n.al 1n;e h1
gentsia would meet to discuss ways of ending the Israeli occupation of the
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West I?ank and Gaza and guaranteeing the Palestinian people their legis:
mate rights for self-determination and national sovereignty. In the volglt:
. o " at' 5

context of the post-1967 period, Tawil’s coalition politics can indeed be g 11.
ee

as radical. Tawil’s political stand required a lot of courage and staunch beljef
ief:

in the possibilities inherent in dialogue and solidarity, for in the post-19
context the few workers for di , ones
ialogue and solidarit jai
: y were jailed and intey.
rogated by the Israelis, received death threats J o
Palestinian rejectionists."?
Altho ini
L ;gh she calls upon both Palestinians and Israelis to rethink a cen.
r . . .
th?r o ;e ations rooted in antagonism, negation, and denial through this:
ethics o i i i ) )
e .Ilziostnanonahsm, by embracing dialogue and the politics of solidar.
, Tawi i i -
pyt . dozes not gloss over the imperative of resistance to the Israeli occu
ation and Zionist settler colonialis i -
m. As previously stated, h i '
pation ' » er postnational
! t1cs is corrected by recentering the history of material and discursive re
sista i i -
; nc;e }tlo colonial hegemony in the West Bank and Gaza. In her struggle
against t i ili ime i '
g e OPpres31ve military regime in the Occupied Territories, Tawil be
came committed to grassroots work and organization

or hich w
came com: oc w ere capable
ilizing most Palestinians around urgent issues of daily concerns for

the Ii .
: 61: !nfes‘ of the refugees and dispossessed. She joined the General Union of
alestinian Women, which has been affiliated with the PLO since 1965, mo

bilizing w izing sit-i
g women and organizing sit-in demonstrations, boycotts, protests, and

strikes in the struggle for Palestinian rights, dignity, and humanity. Tawil
, . Tawil

also coo i
perated with other popular women’s committees in the West Bank

whose maj * ili i
jor goal was “to mobilize Palestinian women together in a joint

struggle for defending their rights as Palestinian women and for improving

" {::I: (;F:rg:;t tt:;s ns;l::;:zn .m c}(lmtext, we need to remember the atmosphere of insecurity
N OHglc p ;Z'e. As the Palestinian ferninist peace activist and Beir Zeit
blestoion O 1Onam%n ikhail Ashrawi observes, “Nondialogue dominated Israeli-
o e e o1 10 :g nlzlne as an- affirmation of conflict and the non-recognition by
R admisl;i ;Ja y exc.:luswe equation, whereby any direct verbal ‘contact’ was
s o f s n tf) em?tence, hence legitimacy” (1991, 103). Moreover, the as-
ol o lead Isga a Sestlma-n. pioneers of Israeli-Palestinian dialogue, Sa'id Hammami
S ;r; : arta-w1 In 1983, as well as the imprisonment of Uri Adiv of the
e s e gue in Is%'ael serve as painful reminders of the extreme difficulties
g out for dialogue and peace in the 1970s and 1980s,

their 80
(Dajani 1995,
?;ovisio
Jabel her

place but

Or were even assassinated by
Sahar Khalifa say, “iWe have suffered enough from s]ogané and ideologies . . .

Baathism, Marxism,
" feed, hundreds of wounded to care for. We've talked enough! Let’s go to work

" and save what we can of the Palestinian people” (98). To ensure the continu-
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cioeconomic position within the context of total national struggle”
47). She would even contact the military governor to demand
ns for the expelled masses of refugees, bold acts that made others
a “traitor” and “collaborator” (1980, 123). And to that Palestinian
who was involved with other men, including her husband, in manly
ignoring the predicament of the throngs of refugees outside her
labeling her a traitor, Tawil and her friend the Palestinian novelist

and all the rest. Now we have thousands of mouths to

ity of the Palestinian nation, Tawil and her comrades consent even to cooper-
ate with the occupation forces: pragmatism rather than empty rhetoric. The
irony here is that the Israeli occupation managed to foreground the crisis of
traditional (androcentric} leadership structures in the West Bank and Gaza
1 in the forefront of movements and organizations that resist
well as provide human relief services to the victims of the
rk laid the grounds for the politicization of Palestinian

and put wome
the occupation as
occupation. Such wo
women and for the emergence of civil society in Palestine.

Tawil’s struggle against colonial hegemony can also be seen in her dis-
olonization of the mind that is all too familiar in
er journalistic work, her re-presentation of the
(fidayeen), and her intervention in the debate
alism became a major site for the practice

cursive resistance to the ¢
colonial contexts, namely, h
Palestinian freedom fighter

over the curriculum. Her journ
as a freelance reporter, Tawil leaked reports io the

‘enlightened, democratic oc-

of anticolonial politics;
international press about the realities of Israel’s *
cupation” of the West Bank and Gaza. She was thus censored and arrested
for security reasons and accused of “incitements to riots, taking photographs
of Israeli troops mistreating demonstrators, contact with PLO leaders in Bei-
rut, and contacts with terrorist cells in the West Bank” (259). In her career
as a journalist, furthermore, she found herself defending the cause of the
Palestinian freedom fighters. Her celebration of the guerrillas is not a glo-

rification of violence and bloodshed but an attempt to force Western public

opinion to reconsider the legitimacy of the Palestinian will to exist. Instead

of the abysmal representation of the armed resistance as an act of savage
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terrorism, she interprets the textuality of the freedom fighter’s body a4
sign of agency and empowerment for the humiliated and defeated Arab an
Palestinian peoples. She writes: “The fact that after the Arab defeat Palestip
ians had taken up arms restored our sense of dignity and self-respect” (1 25).
This defense of the freedom fighters was a controversial issue throughoys -
her travels in the United States to promote the two-state solution to the Is
raeli-Palestinian conflict. As Edward Said and Christopher Hitchens (1988)
note, the distinction between terrorism and the universal right of “armeq
struggle” accorded to all nations under foreign occupation is deiiberateiy.:
blurred in the hype of US. media coverage of the Middle East. Moreover, -
the acquiescence of the U.S. media to represent the PLO only as a terrorist
organization became, as the Israeli journalist Amnon Kapeliouk argues, 4
tactic “to delegitimize Palestinian nationalism in toto . . . » the better to be._"
able to ignore its undeniable claims on Israel” (quoted in Said and Hitchens.
1988, 153). Ultimately, as Said and Hitchens correctly point out, ascribing -
terrorism to them, the Palestinians, the Arabs, and the Muslims, turns every
act of Israeli terrorism into an examnple of the “nobility and purity of the
Judeo-Christian freedom fighters” (152).

Moreover, Tawil fights imperial domination as manifested through the
struggle over the curriculum in the Occupied Territories. After the 1967 war,
Israeli authorities were determined to impose the Israeli-Arab curriculum
on Palestinian schools, which can be scen as a pedagogy of colonial interpel-
lation. Tawil was very conscious that the ultimate agenda of this pedagogy
was to enforce a traumatic split between Palestinian students and their cul-
ture, history, and literature. Under the threat of erasing Palestinian identity
and interpellating students to gain their consent to the occupation, Palestin-
fans refused to send their kids to school. However, only after the Israelis had
agreed to allow schools to implement the Jordanian curriculum were the
schools reopened. Notwithstanding, the decision to implement the Jorda-
nian curriculum was equally ironic for Tawil. Education was still a site of
fierce struggle over the production of identities, since the Hashemite regime
was aiming at camouflaging Palestinian identity by Jordanian citizenship
and passports (1980, 120).

In these peculiar times of post-alities, globalization, and neoimperial-
isms, attention to existing, yet by all means anachronistic, sites of colonial

exploitation and oppressi s

ostnational project. Raimonda Tawil's
to repoliticize postnational t
readings that examine the prec
n colonial and neocolonial g
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on remains central to the utopian impetus of the
autobiography demonstrates the need

heory and to problematize it in more nuanced
onditions of its production and dissemination

14
eopolitical configurations across the globe.
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